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Abstract 

In this article, we have investigated a dialogue between a parivrajaka named Sabhika and the 
Buddha, which consists of questions and answers concerning definitions 
of bhiksu, brahmana, Sramana and so on. This dialogue is found in three texts in three different 
languages, namely Buddhist Hybrid Sanskrit Mahdvastu, Pali Sutta-nipdta and 
Chinese Fobenxingji jing fi7AX{T4EK. By juxtaposing readings in these three texts, we have 
tried to investigate the relationship between these three versions, as well as to highlight 
similarities and differences among them. 


Keywords 
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In this article, the following texts and translations are juxtaposed: 

(1) The reading of the new edition of the Mahdavastu (Mv[KM]}), based on manuscript Sa (fols. 
406r-407r). 

(2) The reading of Senart’s edition (Sen.), vol. 3, pp. 394.13-401.18. 

(3) The parallel verses in the Suttanipdta 510-537 (Sn). 

(4) K.R. Norman’s English translation of the Suttanipata (Sn{tr.N]). 

(5) The parallels in the Fobenxingji jing (Fox; T. 3, 833c21-834c28) followed by an English 
translation. 

The Sabhika-vastu (Pali Sabhiva-sutta) tells the story of a parivrajaka called Sabhika 
who visited the Buddha and raised a series of questions concerning twenty definitions. The 
table below shows the correspondance of Sabhika’s questions (verses 3, 8, 13, 18 and 23) and 
Buddha’s answers (verses 4-7, 9-12, 14-17, 19-22, 24-27) in the Mahdavastu (Mv), 
Suttanipata (Sn) and Fobenxingji jing (Fbx): 


Mahavastu Suttanipata Fobenxingji jing 
3 bhiksu, suvrata, danta, bhikkhu, sorata, danta, bhiksu (£5), “subdued” 
buddha buddha (danta, tk), “awakened” 
(buddha, *) 
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4 bhiksu bhikkhu bhiksu (£6 Fr) 

5 suvrata sorata “subdued” (danta, fk) 

6 danta danta “well-conducted” (suvrata, ## 
47) 

7 bhiksu (1)! buddha “awakened” (buddha, ‘*,) 


8 brahmana, Sramana, 


snataka, naga 


brahmana, samana, 


nhataka, naga 


“practising Brahma-conduct” 
(brahmacarin, #47), sramana 


(PA) 


9 brahmana brahmana “practising Brahma-conduct” 
(brahmacarin, *&4T) 

10 sramana samana sramana (UF) 

11 snataka nhataka “(one who has) a clean form’ 
(HIST) 

12 naga ndga “dragon” (ndga, HE) 


13 vedaka, viryavan, 


anuvidita, ajaneya 


khettajina, kusala, 
pandita, muni 


“receiver” (vedaka, %), “saint” 
(42), “practising practices”({T 
{T), “seeker of the Path” (734) 


14 vedaka khettajina “one who receives and accepts” 
(Sly? 

15 anuvidita kusala “(man of) a compliant mind” 
(SIC) 

16 viryavan pandita “man of vigorous exertions” 
Cie) 

17 ajaneya muni “man of great wisdom” (K#} 


N) 


18 ksetrajna, <kusala>, 
<pandita>, muni 


vedagu, anuvidita, 
viriyava, ajaniya 


“field of merit” (ksetrajfia, 4 
FH), “one skilful in fine 
expedient means” (kusala, 15 
Ke 7 {E), “great sage” (muni, 
PA) 


19 ksetrajna vedagu “field of merit” (ksetrajna, fi 
H) 

20 kusala anuvidita “knowledgeable with skilful 
wisdom” (kusala, F154 #0) 

21 pandita viriyava “skilful expedient (means)” 
(kusala, #6) 

22 muni Gjaniya “sage” (muni, (IL!) 


23 srotriya, <ariya>, 


sottiya, ariya, caranava, 


“(well) heard” (srotriya, [4\), 


' This answer cannot be correct; the question concerned the definition of “buddha”. 
° : “receives, experiences, feels”: The translator understood the word vedaka (“one who knows, is learned”) 


mistakenly as meaning “one who feels, experiences” (cf. BHSD, s.v.). 
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<caranavan>, <parivrdjaka> | paribbajaka “great naga” (KE) 

24 Srotriya sottiya “hearer” (#1) 

25 ariya ariya “noble” (#2) 

26 caranavan caranava “one, who performs (proper) 
conduct” (4747) 

27 parivrajaka paribbajaka “one who seeks the Path” (2k 
iB) 


The comparison of the verses in the Mv, Sn and Fbx enabled us to make some 


observations regarding the content and the order of the verses in the three versions, e.g., 


1. 


In verse 18 in the Mv, the question posed by Sabhika concerns two definitions: ksetrajna 
and muni, but in his answers, the Buddha gives four definitions: ksetrajna, kusala, pandita 
and muni (= Sn). In this verse, pdda b in the Mv: bhagavantam prasnam prcchet munim, 
which is the so-called reciter’s remark, at a certain stage of transmission replaced the 
expected reading: kusalam kena kathan ca pandito ti (= Sn 523, pada b). 


. Verse 23 in the Mv is very corrupt and its readings are impossible to restore. The only 


definition preserved in the question posed by Sabhika is that concerning srotriya (pdda a); 
the other three definitions are missing. We can assume that originally the readings in this 
verse corresponded to those in Sn, since in his answers, the Buddha gives explanations of 
four words: srotriya, ariya, caranavan, parivrajaka, which agree with the readings in the 
Sn. 


. The distribution of verses in the Mv and Sn corresponds very closely, with one exception — 


the definitions in the fourth group occur in the Sn before those belonging to the third 
group. Despite this difference, there can be no doubt that the Pali and the Buddhist Hybrid 
Sanskrit versions are closely related, and they are probably derived from a common 
archetype. 


. Concerning the verses in the Fobenxingji jing, one can notice that the definitions in 


Buddha’s answers do not correspond well with Sabhiya’s questions, e.g., in verse 13 
Sabhiya asks about two definitions: “practising Brahma-conduct” (brahmacarin) and 
sramana, but the Buddha explains to him four definitions: “practising Brahma-conduct” 
(brahmacarin), sramana, “(one who has) a clean form” (sndtaka) and “dragon” (naga). 
The same situation occurs in verse 3 and 23, i.e., Sabhiya asks about two definitions, while 
the Buddha answers four definitions. 


. The order and content of the following verses are the same amongst all the three versions: 


4 (bhiksu), 7 (buddha), 9 (brahmana / brahmacarin), 10 (sramana), 11 (sndataka), 12 
(naga), 24 (Ssrotriya), 25 (ariva), 26 (caranavan), 27 (parivrajaka). However, in the 
following verses, Mv agrees with Fbx, while differing from Sn: 14, 16, 17, 19, 20 and 22. 
Interestingly, there is no instance where Fbx agrees with Sn, while differing from Mv. 
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atha khalu Sabhiko parivrajako bhagavata sardham sammodaniyam' katham 
sammodayitva, sarayaniyam katham <vyati>sarayitva’ ekante nisanno. 
Sabhiko parivrajako*® bhagavantam prasna* preche 
Verse 1 
Mv (KM) 
“kamksavicikitso” agato (’)smi” iti Sabhiko® 
“prasna prechitum abhikamksamano | 


tasya Sabhikasya ...... ../ 
prasnam me prsto bhagavam*® anuptrvam anulomam anusandhi anudharmam 
vyakarohi” ||? 


Sen. III 394.16 

kamksavicikitso agato (’)smi 

prasnam prcchitum abhikamksamano | 

tasya Sabhikasya prasnam evam prstam 

bhagavam anuptrvam anulomam anusandhim anudharmam vyakarohi \!'° 
Sn 510 

kamkhi vecikiccht 4gamam iti Sabhiyo 

pafithe pucchitam abhikamkhamano | 

tes’ antakaro bhavahi me, 


pafihe me puttho anupubbam anudhammam vyakarohi me || 


' Sa samoda’; corr. Na. 

* Corr. Sen.; the mss. sdrayitva. 

> Corr. Na; Sa °vrajiko. 

“Na Sen. prasnam. 

> Sa Na °vicikitsa; corr. Sen. 

° So read the mss.; Sen. omits the words iti Sabhiko; the words iti Sabhiko are hypermetric insertion made by the 
reciter in order to enable the listeners to identify the speakers in the dialogue. The metre shows that they are not 
original, but they were probably added at an early date, for we find them in the verses in both Mv and Sn; cf. 
Norman CP IV 147; Sn(tr.N) xxxv. 

7 A part of the pada is missing; it corresponds to tes’ antakaro bhavahi me in Sn 510; Sen. does not print any 
lacuna. 

* For the voc. sg. bhagavan, cf. BHSG § 18.81; Abhis III § 15.4. 

°” Pada a scans as Aupacchandasika (we should read °vicikitsd, m.c.); pdadas b and d do not fit the metre (cf. 
pada b in the next verse: prasnam prastum ihabhikamksamano, which scans correctly as Aupacchandasika). Cf. 
Sn(tr.N) 267 “The verses are mainly Aupacchandasaka, with some mixed Vaitaltya / Aupacchandasaka, and 
some Sloka additions”. The last line of this verse does not suit the metre; Sn 510 reads only anupubbam 
anudhammam where Mv has anupurvam anulomam anusandhi anudharmam; probably two words are glosses 
which later entered the text; cf. Norman’s comment on this pada in Sn(tr.N): “These two verses (510, 511) are 
both three-pada verses, with three Vaitaltya-Aupacchandasika padas and a portion printed as prose, which can 
be made to scan as two Sloka padas”. 

'° Jon. II 394 “In doubt and perplexity I have come hither wishful to ask a question. The question that Sabhika 
now asks do thou, Lord, answer duly, properly, correctly and truthfully”. 
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Sn(tr.N) 
Anxious [and] doubtful I have come', said Sabhiya, 'desiring to ask questions. Put an 
end to them for me. Being asked, answer my questions in due order, in accordance 
with the doctrine. 

Fbx 833c21~24 
“Pepe ER ARIE A CREAT Tae RB 


p| 


LAT REAR ACY MEWS Bey Bi Bt 
FATHER EOL AT BE =—— ERS Bee 


RFX(read HE)FE AKAM = FOP RAMEE” 

“T am a religious practitioner, (named) Sabhiya. I have come here from afar, from 
another land with a purpose (i). 

I have questions in my mind and wish to ask the man of great wisdom. Please 
expound (them) for me. 

If you are able to remove doubts in my mind, consider each of them and explain them 
for me! 

Explicate (them) in due order, in accordance with the meaning and words of the 
Dharma (7)! Elucidate clearly and distinctly without any contradiction.” 


Verse 2 
Mv (KM) 
bhagavan aha 

“diira Sabhiya’ tvam Agato (’)si 

prasnam prastum ihabhikamksamano* | 

prasnamtakaro bhavami te aham 

anupiirvam anulomam anusandhim anudharma vyakarisyami” || 
Sen. III 395.1 

dura Sabhika tuvam agato (’)si 

prasnam prastum ihabhikamksamano | 

prasnantakaro bhavami te (’)ham 

anupurvam anulomam anusamdhim anudharmam vyakarisyami \I° 
Sn 511 

dirato agato si Sabhiya ti Bhagava 

pafihe pucchitum abhikamkhamano | 

tes’ antakaro bhavami te, 

pafihe te puttho anupubbam anudhammam vyakaromi te || 


Val: vl. ‘a. 

* Sa Na Sabhiyas. 

> Sa Na ihdkam’ (s.e.); corr. Sen. 

* Padas a and b scan as Aupacchandasika; pada ¢ becomes Vaitdliya if we read (’)ham for aham; pada d is 
unmetr.; other examples of verses in the mixed metre Aupacchandasika / Vaitaliya are found in Smith 1949- 
1950: 20; cf. also EV I xl. 

> Jon. III 394 “From afar have you come hither, O Sabhika, wishful to ask a question. I will reply to your 
question and answer it duly, properly, correctly and truthfully”. 
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Sn(tr.N) 
“You have come from afar, Sabhiya', said the Blessed One, 'desiring to ask questions. 
I shall put an end to them for you. Being asked, I shall answer your questions in due 
order, in accordance with the doctrine. 

Fbx 834a2~5 
“HOR ELIMI IR = ARTA Ee ob a 
ZS Paes a RV ATTA Ek 

MURA ae REL 

DL ARG BERR Tu Fe) DBE” 
“You, O Sabhiya, have come from afar, desiring to ask me questions in your mind. 
You can now tell me. I shall solve them. Whatever you may ask, I shall understand all 
in accordance with the meanings of the questions without discrepancy. You, O 


Sabhiya, should tell me quickly! 
Desire earnestly to ask and have no doubt! Each question you may ask, I shall 


expound in detail.” 


Verse 3 
Mv (KM) 
evam ukte Sabhiyo parivrajako bhagavantam gathaye pratyabhasi 
“kimpraptinam Ghu bhiksunam*” iti Sabhiko* 
“suvrato””, prasnam Sabhika prsto®,’ “kim su® katham ca dantam ahu? | 
buddho ti katham pravuccati? 


prstam” me bhagavam prsto anuptrvam anulomam anusandhim anudharmam 


vyakarohi” ||'° 


Sen. III 395.5 
evam ukte Sabhiyo parivrajiko bhagavantam gathaye pratyabhasi 
kimpraptam ahu bhiksunam 
suvratam kim katham ca dantam ahu | 


buddho ti katham pravuccati 
prsto me bhagavam anuptrvam anulomam anusamdhim anudharmam vyakarohi || HM 


Pats wh dh. 

: an: vel al. 

> Sa Na kimpraptam aha bhiksund (s.e.); Sen. em. kimpraptam aGhu bhiksunam (= Sn 513 kimpattinam ahu 
bhikkhunam), cf. the reading further in this chapter: kimpraptinam ahu brahmano ti. 

* Sen. omits the words iti Sabhiko. 

> For the acc. sg. masc. -o, cf. BHSG § 8.36; Abhis III § 6.13; however, Sn 513 reads sorata “gentle, meek”. 

° Here prsta is used with active meaning “Sabhika asked a question” (cf. BHSG § 34.15). 

7 Sen. omits the words prasnam Sabhika prsto. 

* Cf. BHSD s.v. su “indecl. (= Pali id., for Skt. svid), particle used (in Pali) generally after interrog.”; see also 
Oberlies 2001: 53, fn. 3 (su < OIA sma and svid). 

° Cf. Schmidt 1928 s.v. prsta “n. das Fragen, die Frage”; a few verses we read prasnam me bhagavam prsto. 

'° Padas a and c scan as Vaitdliya; pada b is Aupacchandasika (read suvrato, m.c.); pdda d is hypermetrical. 

'' Jon. III 395 “What has a man attained that he should he called a monk? How does he come to be called gentle 
and tamed? How does one come to be styled a Buddha? This do I ask, and do thou, Lord, answer duly, properly, 
correctly and truthfully”. 
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Sn 513 
kimpattinam ahu bhikkhunam, iti Sabhiyo 
sorata kena, kathah ca dantam ahu | 
buddho ti katham pavuccati, 
puttho me Bhagava vyakarohi || 
Sn(tr.N) 
“When one has obtained what, do they call him "bhikkhu"?', said Sabhitya. 'On 
account of what do they call one "meek", and why do they call one "tamed"? Why is 
one called "awakened"? Being asked by me, Blessed One, answer. 
Fbx 834a19f.' 
“KIB MAL ae A TK 
FUSLART SE fr eh MRE TCR Ek” 
“Why is one, O Great Sage, called a "bhiksu"? What is meant by "subdued", (when 
they say) "Sages have subdued (something)"? 


Having realised and seen what, one is called "awakened"? Please, O Lord, explain this 


to me.” 


Verse 4 
Mv (KM) 


evam ukte bhagavam Sabhikam parivrajakam etad avocat 


359 


“padyena krtena atmand’ Sabhiyo*” fi* bhagavam” 


“abhinirvanamgato® vistirnakamkso | 
vibhavafi ca bhavaii ca jfiatva loke’ 
usitavam ksinapunarbhavo sa’ bhiksuh 1? 
Sen. III 395.10 
evam ukte bhagavam Sabhikam parivrajakam etad uvaca 
padyena krtana atmana 
abhinirvanagato vitirnakamkso | 


vibhavam ca bhavam ca jfatva loke 


usitavam ksinapunarbhavo sa bhiksuh {|1° 


' Before the following verse, there are sentences in prose (834a6~18), which describe in detail what Sabhiya 
thought in his mind. 

> Sa Na atmano; corr. Sen. 

> For the voc. sg. masc. -o, cf. BHSG § 8.28; Abhis III § 6.7; Pischel § 366. 

* The mss. read hi. 

> “The Blessed One said "O Sabhiya, ..."””; Sen. omits the words Sabhiyo ti bhagavam. 

° °nirvanamgato is the so-called aluk-samdasa; a tatpurusa-compound with the case ending (here accusative) in 
its first element retained; cf. Whitney 1889: 483, § 1250; Oberlies 2001: 122; Sadd 741, 745, 767. 

’ For the use of the locative Joke after jriatva, cf. Sn(tr.N) 135 (ad Sn 9); PTSD s.v. fidna. 

* Sa Na si (s.e.); corr. Sen. 

° Pada a is Vaitdliya, pddas b, c and d scan as Aupacchandasika; in pada b the metre requires °nirvanagato; in 
pada c we should read jfiatva, while the initial j7i- must be be simplified (m.c.); in pada d the metre requires 
usitava, the initial ks- of ksina® should be simplified (m.c.). 

' Jon. III 395 “He who by a path he has himself made has won complete release and passed beyond all doubt, 
who has learnt what cessation of becoming is and what coming-to-he, who has finished his life in the world and 
is no more liable to rebirth — he is a monk.” 
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Sn 514 
pajjena katena attana Sabhiya ti Bhagava 
parinibbanagato vitinnakamkho | 
vibhavan ca bhavafi ca vippahaya 
vusitava khtnapunabbhavo sa bhikkhu || 

Sn(tr.N) 
“He who has gone to quenching by the path made by himself, Sabhiya', said the 
Blessed One, ‘has crossed over doubt, having abandoned both non-existence and 
existence, has lived the life, whose renewed existence is destroyed. He is a "bhikkhu". 

Fbx 834a21~24 

any, TERE ALA nh i AA BI AERA 

“TET BEE (TE) AR ee Ea BE TA BAR Fe 
AAR-A RSE TUNE Ht 
Then, the Lord answered to the parivraja(ka) Sabhiya in verse: 
“One, who practises austerity and seeks for bodhi without (harbouring) doubt, having 


crossed over doubt and heading towards the shore of nirvana, 
having abandoned both existence and non-existence, exhausted the outflows through 
Brahma-conduct (i.e. chastity), is called a "bhiksu". 


Verse 5 
Mv (KM) 
sarvatra upekso” smrtimam 
na ca so ghanti> kimci loke | 
timo $ravano* anavilo 
utsanno” ye° na karoti aSravam ||’ 
Sen. IIT 395.15 
sarvatra-upekso smrtimam 
na ca so himsati kamci loke | 
tirno sramano anavilo 
utsanno yo na karoti agravam |I® 


HE: vil. BE. 

> Sa Na °upeksam; Sen. sarvatra-upekso. 

> The mss. read se arhanta (s.¢.; probably, Ghanti was miswritten as ahanti, then the scribe assumed it was s.e. 
for arhanta); Sen. em. so himsati (= Sn 515 na so himsati kanici sabbaloke). 

“Na Sen. sramano. Apparently, the form sravana (i.e. sramana) is etymologically explained by dsrava (i.e. 
asrava) + na; on sravana / sramana see Karashima 2016: 111. 

> Sa Na utsanto; corr. Sen. 

° Nom. sg. masc. ye (cf. nom. sg. masc. se, Geiger § 105.2; Pischel § 423); not in BHSG; in ms. Sa, ef. e.g., ye 
...parivarjeya (Sa 385r; Sen. II] 327 yo); ye ... sarthavaho (Sa 296r; Sen. III 82 yo); ye ... nirapekso 
atikramisyati (Sa 372r; Sen. II 288 yo); ye ... sambuddho (Sa 385r; Sen. III 327 yo). 

’ The metre in padas a and d is Aupacchandasika (we should read smrtimam, m.c.); pada b is too short; we 
could correct the scansion by reading sarvaloke for loke, and ahati for Ghanti (m.c.); pada c scans as Vaitaliya. 

* Jon. Ill 395 “Ever patient and mindful, he harms no one in the world; he is an immaculate recluse who has 
crossed the stream. He does not, puffed up with pride, contract any asrava”’. 
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Sn 515 
sabbattha upekhako sattma 
na so himsati kafici sabbaloke | 
tinno samano anavilo, 
ussada yassa na santi, sorato so || 
Sn(tr.N) 
Being disinterested in everything, possessing mindfulness, the ascetic [who] does not 
harm anyone in the whole world, [who] has crossed over, [is] not turbid, of whom 
there is no haughtiness, he is "meek". 
Fbx 834a25f. 
— OR RIERT TAR ERCHERIA 
RESTATE | SL TS a 
One, who stays, being detached from everthing, practising right mindfulness, without 


killing in the world, 
being able to attain purity, whose body is free from defilement, being liberated from 
bondage, is called a "tamed one". 


Verse 6 
Mv (KM) 
yasyéndriyani bhavitani 
adhyatmam bahirdha ca sarvaloke | 
nirvidhya' imam parafi ca lokam? 
kalam raksati bhavito sa danto 13 
Sen. III 395.19 
yasyéndriyani bhavitani 
adhyatmam vahirdha ca loke | 
nirvidhya imam param ca lokam 
kalam raksati bhavito danto |I* 
Sn 516 
yass’ indriyani bhavitani 
ajjhattam bahiddha ca sabbaloke | 
nibbijha imam parafi ca lokam 
kalam kamkhati bhavito, sa danto || 
Sn(tr.N) 
Whose sense-faculties are developed, inside and outside, in the whole world, having 
penetrated this world and the next, [who] being developed awaits his time [of death], 
he is "tamed". 


' Sa Na nirvidya (wrong back-formation); cf. Sn 516 nibbijjha “having pierced”. 

* Sa Na loke; corr. Sen. 

> The metre is Aupacchandasika; pdda a becomes a trochaic pada (- v — v — vy — v — ~) if we read yasya 
indriyani for yasyéndriyani; in pada b the metre requires bahidha for bahirdha. 

* Jon. III 395 “He who in this world has developed his faculties, both those within and those without, who has 
plumbed this world and the world beyond, and awaits the end well-trained — he is the tamed man”. 
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Fbx 834a27f. 
AREA Maca te = BUICK AEH TEL 
PRACT ett | REBAR Be1T 
If one can restrain (the faculties of) the sense organs, inside and outside, such subdual 
is called "uprightness". (One), who has turned away (BREE; nir-Vvid) from this world 
and the next, and awaits the time of nirvana, is called "well-conducted". 


Verse 7 
Mv (KM) 
kalpani vikirya' kevalani 
samsaraduhkhani cutopapadam? | 
vigatamalarajam* ananganam 
praptam jatiksayam tam ahu> bhiksum” TY 
Sen. III 396.4 
kalpani vikirya kevalani 
samsaraduhkhani catipapatam | 
vigatamalam virajam anamganam 
praptam jatiksayan tam ahu bhiksum II 
Sn 517 
kappani viceyya kevalani 
samsaram dubhayam cutiipapatam | 
vigatarajam ananganam visuddham 
pattam jatikkhayam tam ahu buddham |! 
Sn(tr.N) 
Having considered all figments, journeying-on, passing away and arising, both, whose 
pollution has gone away, who is without blemish, purified, arrived at the destruction 
of birth, him they call "awakened". 
Fbx 834a29f. 
Re POE ASC EME Se se 
TORR DS ER LE a Ae EA” 


One, who, having exerted oneself diligently for many kalpas, has experienced (lit. 


' Sn 517 reads viceyya; see Norman CP II 154, fn. 2 “The Pa version has viceyya five times. The BHS 
equivalents are vikirya, samyamya, vicarya, vicarya and vicarya. We may deduce that all these forms go back to 
Pkt *viyiyya / *viyeyya.” 

* Sa Na cato® (s.e.); cf. BHSD s.v. cyutopapada “fall (from one existence) and rebirth (in another)”. 

> Sa Na vigatamarajo (s.e.); Sen. vigatamalam virajam (unmetr.). 

“Corr. Sen.; Sa Na anangano (s.¢.). 

° Sa Na dha (s.e.); corr. Sen. 

° “Him they call a monk”. This answer cannot be correct; the question concerned the definition of “buddha”. 

’ Padas a and d scan as Aupacchandasika (in pada d -ks- of °ksayam should be simplified); pada b fits Upajati; 
pada c is Vaitaliya. 

* Jon. III] 395 “He who has scattered all false fancies, the ills of rebirth, passing away and coming-to-be, who is 
free of blemish, defilement and sin, and who has reached the stopping and ending of life — he is called a 
monk”. 
9 Ht: vl. 


FN. 
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received) the two sides, namely, birth and death, according to karman, 
who is without stain in this world and liberated from bondage, is called an "awakened 
one, who has terminated birth and death.” 


Verse 8 
Mv (KM) 
atha khalu Sabhiko! parivrajako bhagavato bhasitam abhinanditva bhagavantam eva 

uttari prasnam pariprcche 

“kimpraptinam ahu brahmano’ ti” iti Sabhiko® 

“Sramano kim su katham su’ snatako> rti® | 

viguddho’ nago ti katham ti® vuccati? 

prasnam me bhagavam prsto anupuirvam anulomam anusandhim anudharmam 

vyakarohi Il? 
Sen. III 396.8 

atha khalu Sabhiko parivrajako bhagavato bhasitam abhinanditva bhagavantam eva 

uttari prasnam prcche || 

kimpraptinam ahu brahmanam 

Sramano kim su katham susnatako tti | 

visuddho nago katham pravuccati 

prasnam me bhagavam prsto anupuirvam anulomam anusandhim anudharmam 

vyakarohi ||'° 
Sn 518 

kimpattinam ahu brahmanam, iti Sabhiyo 

samanam kena, kathafi ca nhatako ti | 

nago ti katham pavuccati, 

puttho me Bhagava vyakarohi || 


' Sa sabhasiko (s.e.); corr. Na BCR, 

* Acc. sg. masc. -o (cf. BHSG § 8.36; Abhis III § 6.13). 

> “The one who has obtained what, they call "a brahman"? asked Sabhika’”; Sen. omits iti Sabhiko; the words iti 
Sabhiko are reciter’s remark, cf. Norman CP IV 147. 

* See BHSD s.v. su “indecl. (= Pali id., for Skt. svid), particle used (in Pali) generally after interrog.”; see also 
Oberlies 2001: 53, fn. 3 (su < OIA sma and svid). 

> Sen. susndtako (w.r.); the term sndtaka means “one who has taken a bath, and specifically a student who after 
completing his studies has taken a bath that signals the conclusion of studentship” (Norman CP IV 276; 
Schubring 1935: 203); Pa nhataka, cf. DP s.v. nahataka “nhataka (so usually Be) one who has bathed at the 
completion of his studies; whose knowledge is complete”. 

° Sa Na nti; corr. Sen. 

7 The word visuddho does not occur in the corresponding verse in Sn 518; it was probably added by the scribe 
under the influence of the preceding word snatako; although the sense is correct, adding an extra word offends 
against the metre. 

* Sa Na ndgo ti katham nago ti (s.¢.); corr. Sen. 

° Padas a and b scan as Aupacchandasika; if we omit the word visuddho, regarding it as a later insertion, or a 
gloss which entered the text, then pada c becomes Vaitaliya; pada d is hypermetrical. 

'° Jon. III 396 “What has a man attained that he should be called a brahman? How does a man come to be called 
a recluse, and how "one who has bathed"? How does a man come to be called a pure Naga? This, Lord, I ask 
thee. Do thou reply duly, properly, correctly and truthfully”. 
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Sn(tr.N) 
“When one has obtained what, do they call him "brahman"?', said Sabhiya, 'On 
account of what do they call one "ascetic"? And why is one "washed-clean"? Why is 
one called "naga"? Being asked by me, Blessed One, answer.” 
Fbx 834b2~5 
RPC EA HM AR a, RE, HLM SS : 
AEA ERT YD SME ZA 
PRA Dad PATER ES Behe” 
Then, having listened to the (Lord’s) discourse, the parivraja(ka) Sabhiya rejoiced and 
asked the Buddha further in verse: 
“What is called "practising Brahma-conduct"? Why, also, is a sramana clean and 


pure? 
The Buddha talks of great wisdom. How is it controlled?’ Now I ask you. (Please,) O 
Lord, explain to me.” 
Cf. Fbx 834c4 
“SANA Re ARAB | EMER ah” 


“Why is one called a "great naga"? Please, O Lord, explain to me.” 


Verse 9 
Mv (KM) 
evam ukte bhagavam Sabhikam parivrajakam etad uvaca 
“bahetvam’ sarvapapani*” Sabhiko ¢ti* bhagavam? 
“vimalo sadhusamahito sthitatma | 
samsaram avetya kevali® 
usitavam’ ksinapunarbhava sa brahma 18 
Sen. III 396.14 
evam ukte bhagavam Sabhikam parivrajakam etad uvaca || 
“bahetva sarvapapakani 
vimalo sadhusamahito sthitatma | 


Ab AA (MH: This sentence does not agree with the readings in either Mv or Sn. Mv reads visuddho 
ndgo ti katham ti vuccati, while Sn reads ndgo ti katham pavuccati. Their Chinese parallel (Fbx 834c¢4 z{T% 
FS KHER Why is one called a “great ndga”?) is found in the question concerning parivrajaka in verse 23. 

* Sa Na bahitvam; Sen. bahetva; cf. BHSD s.v. bahayati; bahetvam is a gerund extended by -m, not in BHSG; 
cf. Sa 417v vanditvam (Sen. vanditva); Sa 223v nirminitvam (Sen. nirminitva); Sa 231r vartetvam (Sen. 
vartetva); Sa 303r jahitvam (Sen. jahitva). 

> Sen. sarvapdpakani. 

“Sa Na nti. 

> Sen. omits the words Sabhiko tti bhagavam; cf. Sn 519 bahetva sabbapapakani, Sabhiya ti Bhagava. 

° The mss. and Sen. read kevalam; the scribe probably did not understand the text very well, and read kevalam as 
referring to samsaram; but the meaning is better with reading kevali; kevalin “one who is fully accomplished, 
perfected, an Arahant” (DP s.v. kevali[n/); “possessing the kevala (jana), an Arhat’” (MW s.v. do.); “einer, der 
die héchste Stufe der Erkenntnis erreicht hat” (Jacobi 1886 s.v. do.); cf. Sn 519 samsaram aticca kevali so. 

7 The mss. read usitatapam; for the alternation p / v, cf. Liiders, Beob. §§ 144-147; Abhis § 22.3, s.v. nidhap-; 
cf. also von Hiniiber 2001 §§ 181-182. 

* Padas a, b and d scan Aupacchandasika; pada c is Vaitaltya; in pada d we should read usitava and °bhavo, the 
initial As- of ksina® and br- of brahma should be simplified (m.c.). 
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samsaram avetya kevalam 
usitavam kstnapunarbhavo sa brahma (I! 
Sn 519 
bahetva sabbapapakani Sabhiya ti Bhagava 
vimalo sadhusamahito thitatto | 
samsaram aticca kevall so, 
asito tadi pavuccate (sa) brahma || 
Sn(tr.N) 
"Having removed all evils, Sabhiya', said the Blessed One, 'being stainless, good and 
concentrated, with steadfast self, having gone beyond journeying-on, fully 
accomplished, not tied, such a one is called "brahman". 
Fbx 834b6~9 
ay, TERE DNA mi AA BI EBA 
“Dita ra Seba me | eA mR Ee IEE He 
FORGE TE Fe ST A 
At that time, the Lord answered the parivrdaja(ka) Sabhiya again in verse: 


“One, who, having removed transgressions, being free from stain and bondage, well 
attained in dhyadna-concentration and standing upright on the ground, 

and being able to cross over alone the ocean of afflictions, is called a "sacred one, 
who practises Brahma-conduct (i.e. chastity)". 


Verse 10 
Mv (KM) 
samitavi prahaya’ punyavipakam? 
virato* jhatva imam param ca lokam | 
jatimaranam> upativrtto® 
Sramano ¢dyi’ pravuccati tathatva |I* 
Sen. III 396.19 
samitavi prahaya punyavipakam 


' Jon. III 396 “He who has kept away from all sins, who is stainless, well-composed and steadfast; he who has 
passed beyond the whole round of recurrent life, who has lived his life, and is no longer liable to rebirth — he is 
a brahman’”’. 

° Mss. prabhdye (s.e.; in some scripts the characters for bha and ha are similar, e.g., in some Nepalese scripts, 
cf. e.g. ms. Na bha ® and ha ®); Sn 520 also reads pahdaya. 

> “The maturing / result of merit”; so read the mss. and Sen., but it does not suit the context; punyavipakam 
(unmetr.) was probably miswritten for punyapadpakam (punyapapa- > punyapaka- > punyavipaka), which 1s the 
reading in Sn 520 samitavi pahaya punnapapam; cf. also Sa 93v3 samitavi prahaya punyapapam (Sen. I 316). 

* Corr. Sen.; Sa Na nirato; Sn 520 reads virajo. 

> Sa Na jfidti? (s.e.); Sen. jat??. 

° Sa Na upadativrtto (s.e.); corr. Sen.; cf. Sn 520 upativatto. 

7Sa Na bhavayi (s.e.; the aksaras ta § and bha $ are similar); Sen. tadi; cf. Sn 520 tadi pavuccate tathatta; cf. 
also BHSD s.v. tadin “In Mv iti.397.2 Senart reads tadi, n. sg., but mss. bhdavayi, and the true reading is 
certainly ¢ayi’; cf. the reading a few lines below: nago tayi pravuccati tathatva. 

* Padas b and d scan as Aupacchandasika; in pdda a °vipakam does not scan (see above, fn. 1); in pdda b the 
metre requires jnatva; in pada d we should read °vuccati, the initial pr- should be simplified (m.c.); pada c scans 
as Vaitaliya (we should read °jati). 
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virato jiatva imam param ca lokam | 
jatimaranam upativrtto 
Sramano tadi pravuccati tathatva ||! 
Sn 520 
samitavi pahaya pufiiapapam 
virajo flatva imam parafi ca lokam | 
jatimaranam upativatto 
samano tadi pavuccate tathatta || 
Sn(tr.N) 
Calmed, having abandoned merit and evil, without pollution, knowing this world and 
the next, gone beyond birth and death, such a one is rightly called "ascetic". 
Fbx 834b10f. 
He EAR aa FE EC TEAR tee eT 
HAE R i FR A TY 


One, who, having accumulated merit and abandoned evil (papa), knowing this world 


and the next, being free from afflictions, 
having eliminated birth and death and therefore, has attained this realisation, is called 


a "sramana". 


Verse 11 
Mv (KM) 
visnapiya’ sarvapapakani 
adhyatmam bahirdha ca sarvaloke | 
devamanusyehi kalpitehi* 
kalpa n(’) eti puna snatako se’ |/° 
Sen. III 397.3 
visnapiya sarvapapakani 
adhyatma vahirdha ca sarvaloke | 
devamanusyehi kalpitani 
kalpam n(’) eti punar snatako me |I° 
Sn 521 
ninhaya sabbapapakani 
ajjhattam bahiddha ca sabbaloke | 
devamanussesu kappiyesu 


' Jon. III 396 “He who is tranquil, having abandoned all merit and its maturing, he who is passionless, knowing 
this world and the world beyond, who has overcome birth and death — such an one is truly called a recluse”. 

* Sa Na kimsnapiya (w.r.). 

> Loc. pl.; all the mss. and Sen. read kalpitani; cf. Sn 521 devamanussesu kappiyesu. 

4 Sa Na me (the aksara se was miswritten as me); Sen. keeps me; Sen. III 520 “me, pour moi, suivant mov’; cf. 
Jon. HI 396, fn. 6; cf. Sn 521 tam ahu nhatako ti, Sn(tr.N) 65 “Him they call ‘washed-clean’”; for se as nom. sg. 
masc., cf. BHSG § 21.7; Geiger § 105.2; Pischel § 423; in ms. Sa, cf. Marciniak 2014: 173. 

> Aupacchandasika; in pada c the metre requires °manusyéhi; pdda d does not scan correctly. 

° Jon. III 396 “He who has washed away all his sins, within, without, in all the world; who does not again come 
to the world of time among devas and men who are subject to time — he is "one who has bathed".” 
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kappan n’ eti, tam ahu nhatako || 

Sn(tr.N) 
Having washed off all evils, inside and outside in all the world, he comes to no 
figment among devas and men who are subject to figments. Him they call "washed- 
clean". 

Fbx 834b12f. 
mA eR | TT Ab 
DRM ROE BI TE 


One, who has eliminated all karmic retributions inside and out in all the world, 


whom all the gods and human beings cannot defile, such a one is called "(one who 


has) a clean form!". 


Verse 12 
Mv (KM) 
dgum’ na karoti kifici loke 
sarvayogehi visrjyya bandhanani | 
sarvatra anigrito’ vimukto 
nago- tayi pravuccati tathatva” ||° 
Sen. III 397.7 
agum na karoti kimci loke 
sarvayogehi visrjyya bandhanani | 
sarvatra anisrito vimukto 
nago tayi pravuccati tathatva ||° 
Sn 522 
agum na karoti kifici loke, 
sabbasamyoge vissajja bandhanani | 
sabbattha na sajjati vimutto 
nago tadi pavuccate tathatta || 
Sn(tr.N) 
He does not commit any sin at all in the world, having left behind all fetters [and] 
bonds. He is not attached to anything, being completely released. Such a one is rightly 
called "naga". 
Fbx 834c13f. 
Thin A Ee 2 FRESE 
aA UN Cas PEE HR) A PS” 


' 1% (“form , shape”) corresponds to Skt kalpa, Pa kappa in the parallel verses. 

* Sa Na aniga (s.e.). 

> Sa Na °srto (for the hypersanskrit r, cf. BHSG § 3.95). 

* Sa Na bhdgo (s.e.; the aksaras bha 9 and na @ are sometimes miswritten for one another). 

> The metre is Aupacchandasika (in pada b we should read °yége; in pdda d the metre requires °vuccati, the 
initial pr- should be simplified, m.c.). 

° Jon. III 397 “He who commits no wrong in the world, who sheds the bonds that tie him to all attachments, who 
is ever independent and free — such an one is truly called a Naga”. 
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One, who has removed craving for existence in the world, has liberated oneself from 
bondage and completely cut them, 

has exhausted the outflows and has no more thorns. One, who embodies these, is 
called a "dragon" (ndaga).” 


Verse 13 
Mv (KM) 
atha khalu Sabhiko parivrajako bhagavantam etad uvaca 
“kimpraptinam Ghu' vedako ti” <ti>* Sabhiko® 
“anuvideri’ kim ti katham ti viryava ¢i° | 
ajaneyo kahi® ti nama’ bhoti? 
prasnam me bhagavam*® prsto anupirvam anulomam anusandhim anudharmam 
vyakarohi” |l? 
Sen. III 397.11 
atha khalu Sabhiko parivrajako bhagavantam etad uvaca 
kimpraptinam ahu vedako ti 
anuviditam kin ti kathan ti viryava ti | 
ajaneyo kahin ti nama bhoti 
prasnam me bhagavam prsto anuptrvam anulomam anusamdhim anudharmam 
vyakarohi ||'° 
Sn 528 
kimpattinam ahu vedagam, iti Sabhiyo 
anuviditam kena, kathafi ca viriyava ti | 
ajaniyo kin ti nama hoti, 
puttho me Bhagava vyakarohi || 
Sn(tr.N) 
"When one has obtained what, do they call him "knowledgeable"?', said Sabhiya, 'On 
account of what do they call one "well-informed"? Why is one "energetic"? Why does 
one become "thoroughbred" by name ? Being asked by me, Blessed One, answer.” 


' Sa Na kimprdaptinama (s.e.); cf. the other verses in this chapter, which read kimpraptinam ahu bhiksunam iti 
(40613); kimpraptinam Ghu brahmano ti (Sa 405v6). 

* One fi dropped out by haplography. 

> Sen. omits ti Sabhiko; cf. Sn 528 iti Sabhiyo; for the reciter’s remarks, cf. Norman CP IV 147. 

* Or: *anuvidate; “knows thoroughly” (< anu-Vvid); both forms anuvideti and anuvidate seem not to be attested 
elsewhere; cf. Skt vidati, vidate (rare); Pa vedeti; Sa anuvidehenti (s.e.; a sort of ditt.; the aksaras da and ha are 
similar); Na anuvidenti; Sen. anuviditam (= Sn 528 anuviditam). 

> All the mss. read firyavddi; cf. the answer to this question two verses below: viryavdn pravuccati tathatva. 

° Sa Na kahi; Sen. kahim. 

7 Sa Na kama (s.e.); corr. Sen. 

8 Sen. bhagavam; for the voc. sg. masc. -an, cf. BHSG § 18.81; Abhis III § 15.4. 

° The metre is Aupacchandasika; padas b and c do not scan correctly; in pada c we could improve the metre by 
reading Gjaneyo kahim; pada d is hypermetrical. 

'° Jon. III 397 “What has a man attained that he should he called an expert in knowledge? How do men say that 
one is learned and how do they say that one is energetic ? And how does a man come to he styled a sterling 
man? This question do I ask thee, Lord, and do thou answer duly, properly, correctly and truthfully”. 
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Fbx 834c15~18 
PZ Ee PBS, Oe SS 
“Cin ie Fase AM aE TIT 
(TRA RAGA GER Bea” 
Then, having listened to the (Lord’s) discourse, the parivraja(ka) Sabhiya asked the 


Buddha further in verse: 
“For what reason, is one called a "receiver" ()°? What are called "saint" and 
"practising practices"? 
On account of what, is one called "a seeker for the Way"? Now I ask you. (Please,) O 
Lord, explain to me.” 


Verse 14 
Mv (KM) 
evam ukte bhagavam Sabhikam parivrajakam etad uvaca 


“vedani vicarya’ kevalani* Sabhiya” tti bha avam> 
ry: y g 


: REY 6 
Sramananam ................) | 


so sarvavedanasu’ vitarago 
sarvavedanam* afitya’ vedako |\'° 
Sen. III 397.16 
evam ukte bhagavam Sabhikam parivrajakam etad uvaca 
vedani vicarya kevalani 
Sramananam...... | 


so sarvavedanasu vitarago 
sarvavedanam atitya vedako ti ||!" 
Sn 529 
vedani viceyya kevalani Sabhiya ti Bhagava 
samananam yani p’ atthi brahmananam | 
sabbavedanasu vitarago 
sabbam vedam aticca vedagii so || 


fv BS. 

° &: “receives, experiences, feels”: The translator understood the word vedaka (“one who knows, is learned”) 
mistakenly as meaning “one who feels, experiences” (cf. BHSD, s.v.). 

> Probably a wrong back-formation of MI viceyya (= Sn 529); see Norman CP II 154, fn. 2. 

“ Sa kavalani (s.e.); corr. Na. 

> Sen. omits the words Sabhiya tti bhagavam. 

OA part of the pada is lacking; Sen. prints a lacuna; cf. Sn 528 samananam yani p’ atthi brahmananam. 

7 Sa Na savaivedandsu (s.e.); corr. Sen. 

° Sa Na Sarve®; corr. Sen. 

° Sa Na adhitya; Sen. °vedanam atitya; cf. Sn 529 sabbam vedam aticca. 

'° Pada a is Aupacchandasika; in pdda c the word so is metrically redundant, omitting it gives a trochaic pada — 
vov—v—v—-— (cf. Pj Il 643); pada d does not scan correctly. 

'T Jon. III 397 “He who has tested all the experiences of recluses (and brahmans), he, rid of passion in all 
feelings, having passed beyond all feelings, is the expert in knowledge”. 
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Sn(tr.N) 
"Having considered all knowledges, Sabhiya', said the Blessed One, 'those belonging 
to ascetics and those of brahmans, with his passion gone in respect of all sensations, 
having gone beyond all knowledge, he is "knowledgeable". 

Fbx 834c19~22 

aie, TERS D1 NA TM A BI EBA: 

“ATA EERE —— Be BORD PN Zeery 
FE TARR DED MRSS SAY 
At that time, the Lord answered the parivraja(ka) Sabhiya again in verse: 


“Having chosen each of all the Vedas which belong to sramanas and brahmanas, 
having understood and realised their limits (3), one receives and accepts (S¢ JX)! 
each one of them. 


Verse 15 

Mv (KM) 
abhivitva’ prapamcanamaripam* 
adhyatmam bahirdha ca rogabhiitam* | 
yo samano rogamiilabandhanapramukto” 
anuvidito® tayi’ pravuccati tathatva || 

Sen. III 398.1 
abhavetva prapamcanamartipam 
adhyatmam vahirdha ca ragabhitam | 
yo samano ragamtile bamdhanapramukto 
anuvidito tayi pravuccati tathatva Il’ 

Sn 530 
anuvicca’”’ papafica namariipam 
ajjhattam bahiddha ca rogamilam | 


' 8% Hx: The translator misunderstood the word vedaka (“one who knows, is learned”) here as well. 

* *abhivitva | *abhivitva, < abhi-vi-Ni meaning “to overcome, surpass, go through”; mss. abhavitva (s.e.); Sen. 
abhavetva (Sn[tr.N] 250 “Mvu III 398,1 reads abhavetva, which is perhaps based on abhivitya’’); Sn 530 reads 
anuvicca, but its derivation is not clear (cf. Norman CP III 160-161). 

> Corr. Sen.; Sa Na candma’ (s.e.); cf. Sn 530 papafica némariipam. 

* Sen. ragabhiitam; cf. Sn 520 ajjhattam bahiddha ca rogamilam. 

> Sa gamiila® (s.e.); Na ragamiila®; Sen. radgamiile bamdhana’; cf. Sn 530 sabbarogamiilabandhand pamutto. 

® Sa Na anunihito (s.e.; the aksaras da & and ha ® are similar); corr. Sen.; cf. Sn 530 anuvidito tadi. 

7 Corr. Sen.; Sa Na taye (s.e.). 

* Paddas a and b are Aupacchandasika; in pada a the initial pr- of prapamca® should be simplified; in pada b we 
should read bahidha for bahirdha (m.c.); in pada c the words yo samano, which are probably a later insertion, 
are hypermetric and should be omitted (they are not found in Sn 530), the remaining part is a trochaic pada; 
pada dis unmetr., it scans as Aupacchandasika if we read (?)nuvidito tayi pavuccati. 

* Jon. III 397 “He who has seen through illusive individuality within and without, recognising that it is instinct 
with passion; he who has been delivered from the bond at passion's root, such an one is truly called a learned 
man”. 

'° Norman CP III 160-161 postulated that anuvicca should be derived not from anu-Vvid, but perhaps from anu- 
Vi (with a svarabhakti -v-) or anu-vi-Vi; see also his comment in Sn(tr.N) 250 (ad Sn 530). 
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sabbarogamilabandhana pamutto 
anuvidito tadi pavuccate tathatta || 
Sn(tr.N) 
Having gained information about diversification and name-and form, inside and 
outside, the root of disease, completely released from the bond, the root of all disease, 
such a one is rightly called "well informed". 
Fbx 834c9f. 
Ay (eS Fel eA] AMIR REE AS 
Rema pbs Pe Beet 


Name and form are all causes of delusion. The dust of the organs (#i/£2), inside and 


outside, is the root of suffering. 
One, who is released from these situations (J#)', is named by the Buddha as a "(man 
of) a compliant mind". 


Verse 16 
Mv (KM) 
ya prahinabandhano prahanavdii’ ca 
sarvaduhkha ksiyam? jfianenaryena | 
sarvatra na rajyati virajo* 
viryavan pravuccati tathatva® |I° 
Sen. III 398.5 
yah prahinabandhano prahanavam 
sarvaduhkhaksayam janetva | 
nanyan sarvatra na raksati 
virajo viryavan pravuccati tathatva ||’ 
Sn 531 
virato idha sabbapapakehi 
nirayadukkham aticca viriyava so | 
So virlyava padhanava 
dhiro tadi pavuccate tathatta || 
Sn(tr.N) 
Abstaining from all evils here, having gone beyond the misery of hell, he is the abode 
of energy. Being energetic [and] striving, such a one is rightly called "hero". 


' The character Jaz (“places; situations”) does not fit the context. The parallels read bandhana (“bond”). 

Sa prahanan; Na prahanam; Sen. prahanavam; cf. Sn 531 padhanava; cf. BHSD s.v. pradhana, prahana. 

> All the mss. and Sen. read ksayam; ksiyam is a gerund: “having destroyed all the suffering”. For the gerund in - 
iyam, cf. Karashima 2002 § 21.2; Abhis III § 29.8. 

“Pree from passion, he never becomes passionate”; Sen. em. ndnydn sarvatra na raksati (# mss.); Sn 531 reads 
virato; cf. Norman CP II 151 “It is clear that virajo and virato occuring in two versions of what was originally 
the same verse must go back to a common ancestor, which can only have been the Pkt form virayo”’. 

> Sa Na tathdtra (s.e. or a wrong back-formation); corr. Sen. 

° Pada a is a trochaic pada (cf. Pj II 643); pddas b and d are unmetr.; if we read pravuccati, pada d becomes a 
trochaic pada. 

7 Jon. III 397 “He who has cast off his bonds, is full of striving; he who has realised the stopping of ill, who is 
rid of defilement and always protects others — he is truly called an energetic man”. 
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Fbx 834cl If. 
FEM DaR SEA EMIT 8 it 
PEW RUS WUE SE A 


To cast off the bonds of all transgressions and to liberate oneself from the suffering of 


hell, one needs vigorous effort. 
One, who has liberated oneself from these and is not defiled (444)° (by them), such a 
one is called a "man of vigorous exertions". 


Verse 17 
Mv (KM) 
yasya bandhani® samArttani* 
adhyatmam bahirdha ca sarvaloke | 
sarvaragalobhadosamohamanamraksabandhanapramukto” 
ajaneyo tam ahu bhiriprajfio” |I° 
Sen. III 398.9 
yasya bandhanani samskrttani 
adhyatma vahirdha ca sarvaloke | 
sarvaragabandhanapramukto 
ajaneyo ti tam ahu bhiriprajiia |I’ 
Sn 532 
yass’ assu lutani bandhanani 
ajjhattam bahiddha ca sangamilam | 
sabbassangamitlabandhana pamutto 
ajaniyo tadi pavuccate tathatta || 
Sn(tr.N) 
Of whom the bonds may have been cut, inside and outside, the root of attachment, 
completely released from the bond, the root of all attachment, such a one is rightly 
called "thoroughbred". 
Fbx 834b14f. 
aan es a EAT) |= — TTR Ph ie 
AREA soh pies Ke A” 


fs vl RR. 

° The word 423 “gets dyed and attached” agrees with rajvati (“is dyed; is affected”) in Mv. 

> Corr. Na; Sa band@ni (s.e.); for the interchange (or confusion) d / dh, cf. Vedic Variants, II, §§ 100ff.); EV II 
411; Norman CP IV 148; Habata 2007: lix (daraka / dharaka); CPD s.v. ‘addya (3) (“v.l. for ddhdya’’); CPD 
s.v. dana (4) (“v.L. for ddhana’’). 

“Sa Na samvrttani; Sn 532 reads lutani. 

> Sen. sarvaragabandhanapramukto (# mss.); the scribe did not understanding the metre, and added to this pdda 
extra words which originally did not belong here; or, these could be glosses which at a certain time entered the 
text. Probably, this originally was a trochaic pada, as is the corresponding pada in Sn 532. 

° In pada a reading bandhandni for bandhani gives a trochaic pada; pddas b and d scan as Aupacchandasika (in 
pada b we should read bahidha; in pada d the metre requires Gjaneyo, pr- of °prajrio should be simplified, m.c.). 
7 Jon. III 397 “He whose bonds have all been broken, within, without, in all the world, and is delivered from the 
bonds of passion, him do the very wise men call a sterling man.” 
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One, who has eliminated the bonds and is free from restraint inside and outside in all 
the world, 
being completely liberated from greed, ignorance and anger, such a one is called by 


299 


the Buddha a “man of great wisdom’. 


Verse 18 
Mv (KM) 
atha khalu Sabhiko parivrajako bhagavantam prasnam prcchati 
“ksetrajfio’ khalu puna nama bhavati” iti Sabhiko 
bhagavantam? prasnam prechet® munim | 
“tatte* muni nama katham pravuccati? 
prasnam me bhagavam prsto anuptirvam anulomam anusandhim anudharmam 
vyakarohi” |I° 
Sen. III 398.13 
atha khalu Sabhiko parivrajako bhagavantam prasnam prcchati 
ksetrajiio khalu punar nama bhavati 
iti Sabhiko prasnam prcechet munim | 
tat te muni nama katham pravuccati 
prasnam me bhagavam prsto anuptrvam anulomam anusamdhim anudharmam 
vyakarohi |I° 
Sn 523 
kam khettajinam vadanti buddha, iti Sabhiyo 
kusalam kena, kathafi ca pandito ti | 
muni nama katham pavuccati, 
puttho me Bhagava vyakarohi || 
Sn(tr.N) 
“Whom do the Buddhas call "field-knower"?', said Sabhiya, 'On account of what do 
they call one "good"? And why is one "wise"? Why is one called "sage" by name? 
Being asked by me, Blessed One, answer.” 
Fbx 834b16~19 
RP Ee ABABA, He SS 
‘Se Sta ATS 
BANA RSA METERS PS Et” 


' Cf. Sn 523 kam khettajinam vadanti; see Norman CP II 149, fn. 3 “It seems likely that the BHS version is the 
correct one, and the original reading was -jria. The Pa. form -jina is therefore not from Skt jina, but from jiia 
with a svarabhakti vowel”. 

* Sen. omits bhagavantam. 

> Sa Na pracchet; probably, the scribe took r in prcchet as the hypersanskrit r and backformed it to pra-. 

“Tn reality, truly”; < tattve; Pa = Pkt tatta-); Sen. tat te, but it does not make sense. 

> Pada a is unmetr.; pada b becomes Aupacchandasika if we read pasinam for prasnam (for the pasina [< 
prasna], cf. Pischel § 133 [AMg]; Leumann 1882: 26; Bolleé 2002: 273); pada c scans as Vaitaliya (we should 
read muni); pada d is hypermetrical. 

° Jon. III 398 “"Then there is the man who is a knower of the field"”, said Sabhika as he asked a question of the 
Sage. How, I pray thee, is a man called a sage? This question I ask of thee, Lord, and do thou answer duly, 
properly, correctly and truthfully”. 
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Then, having listened to the (Lord’s) discourse, the parivraja(ka) Sabhiya asked the 
Buddha further in verse: 
“What do buddhas call the "field of merit"? How is one skilful in fine expedient 
means? 
Why is one called a "great sage"? Please, O Lord, explain to me.” 
Verse 19 
Mv (KM) 
evam ukte bhagavam Sabhikam parivrajakam etad uvaca 
“ksetrani samyamya' kevalani”” Sabhiko aha bhagavam> 
“divyam manusam yam ca Brahmaksetram | 
sa sarvamiilaksetrabandhanat* pramukto 
ksetrajiio tayi pravuccati tathatva’ |I° 
Sen. III 398.18 
evam ukte bhagavan Sabhikam parivrajakam etad uvaca || 
ksetrani samyama kevalani 
divyam manusam yam ca brahmam ksetram | 
sa sarvamilaksetrabandhanat pramukto 
ksetrajfio tayi pravuccati tathatva II’ 
Sn 524 
khettani viceyya kevalani Sabhiya ti Bhagava 
divyam manusakafi ca brahmakhettam | 
sabbakhettamiilabandhana pamutto 
khettajino tadi pavuccate tathatta || 
Sn(tr.N) 
“Having considered all fields, Sabhiya', said the Blessed One, 'the divine one, and the 
human one, [and] the Brahma-field, completely released from the bond, the root of all 
fields, such a one is rightly called "field-knower". 
Fbx 834b20~23 
PASE, THRE OA NEA TS BG Bg NE BS: 
“AI —— Ay BAN ae KE Se BE 
ARCA WE 92 FS A 


At that time, the Lord answered the parivraja(ka) Sabhiya again in verse: 


' The mss. and Sen. read samyama. 

* Sa kamvalani (s.e.); corr. Na. 

> Sabhiko is acc. sg. -o (BHSG § 8.36; Abhis III § 6.13) or voc. sg. -o (BHSG § 8.28; Abhis III § 6.7). 

* Sa °bandhamvanat (s.e.); corr. Na. 

> Sa Na tathasmi (s.e.); corr. Sen. 

° Pada a becomes Aupacchandasika if we ignore the anusvara in samyamya (cf. EV I lix), pada b is 
Aupacchandasika (we should read °mdanusa, -ks- of °ksetram should be simplified, m.c.), pada c is a trochaic 
pada (the word sa is metrically redundant, -’s- in °ksetra® should be simplified, m.c.); pada d is unmetrical. 

7 Jon. III 398 “He who has control over all fields, of devas, of men and of Brahmi, and is freed from every bond 
that lies at the root of the fields, such an one is truly called a knower of the field”. 
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“One, who discerns and knows each of the ksetras (i.e. fields), whether they deserve 
offerings from Brahmas or (other) gods, 

and is freed from attachment to the retribution and released from the bondage, such a 
one is, then, called the "field of merit". 


Verse 20 
Mv (KM) 
kosani! vicarya kevalani 
divyam manusam yam ca Brahmakosam” | 
.. .. kogabandhanat* pramukto 
kusala* va tayi ca pravuccati tathatva’ |I° 
Sen. III 399.3 
kosani vicarya kevalani 
divyam manusam yam ca brahmakosam | 
sa sarvakoSabandhanat pramukto 
kuSalo tayi pravuccati tathatva ||’ 
Sn 525 
kosani viceyya kevalani 
dibbam manusakaf ca brahmakosam | 
sabbakosamilabandhana pamutto 
kusalo tadi pavuccate tathatta || 
Sn(tr.N) 
Having considered all treasuries, the divine, and the human one, [and] the Brahma- 
treasury, completely released from the bond, the root of all treasuries, such a one is 
rightly called "good". 
Fbx 834b24f. 
FEAR TATE eR KART Al 
RELA AETARAS WOE FS T5 A a 
One, who knows distinctly and wholly karman as roots (1.e. causes), retributions as 
(their) fruits (or “seeds”; f-), which generate® (the states of existence as) Brahmas and 
(other) gods, 
and is able to cut off (such) roots by means of various kinds of forbearance (or 


“acceptance”; #4), such a one is called "knowledgeable with skilful wisdom". 


' All the mss. k/esani, but it makes no sense here; corr. Sen.; cf. the reading in Sn 525 kosdni viceyya kevalani. 

* Sa Na Brahmaksetram (w.t.), this verse deals with kosa. 

> The mss read pramukto kosabandhanat pramukto, which must be a result of s.e.; we could read <sarva>kosa°; 
cf. Sn 525 sabbakosamilabandhana. 

4 Sa Na kusila; Sen. kusalo. 

> Sa Na tathasmi; Sen. tathatva. 

abst padas a, b and d the metre is Aupacchandasika; in pada b we should read manusa, the initial br- of Brahma® 
should be simplified; pdda c is a trochaic pada; in pada d we should omit ca, the initial pr- of pravuccati needs 
to be simplified (m.c.). 

7 Jon. III 398 “He who has tested all the treasures of devas, of men and of Brahma, and is freed from bondage to 
any treasure — such an one is truly called an expert.” 

* HEAL (“origin”) corresponds to Skt kosani, Pa kosdni (“treasures”) in the other versions. 
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Verse 21 
Mv (KM) 
tani ubhayani prahinani’ 
adhyatma bahirdha ca suklamtlam | 
krsnamilam upativrtto” 
pandita tayi* pravuccati tatharva’ II° 
Sen. III 399.7 
vicarya ubhayani prahimani 
adhyatma vahirdha ca suklamitilam | 
krsnamtlam upativrtto 
pandito tayi pravuccati tathatva |I° 
Sn 526 
dubhayani viceyya pandarani 
ajjhattam bahiddha ca suddhipafifo | 
kanhasukkam upativatto 
pandito tadi pavuccate tathatta || 
Sn(tr.N) 
Having considered both sense-fields, inside and outside, having wisdom and purity, 
gone beyond black and white, such a one is rightly called "wise". 
Fbx 834b26f. 
MCE ASA =— ov hr 
PEER tae Re eT RUE RG BPE 


One has chosen from this and that the white and pure cause (of?) existence inside and 


out in all the world. 
There is no case (Mz; lit. “place”) where non-self does not control.’ Such an 
expedient means is called "skilful expedient (means)". 


Verse 22 
Mv (KM) 
asatam' ca <satam ca>* jhatva dharmam 


' Sen. em. vicdrya ubhayani prahindni (see his comment in Sen. III 520 “notre lecture me semble beaucoup plus 
explicable que celle du pali. ubhayani prahinani se rapporte aux deux orders d’actions, bonnes et mauvaises - 
Suklamula et krsnamiula’); cf. Sn 526 dubhayani viceyya pandarani; probably, the word pandarani was not 
understood by the scribe(s), and it was changed to prahinani; see GDhp 253 “Since it is obviously intended as 
an etymology for pandita, the reading prahinani in Mv. iii. 399 is certainly a corruption, in spite of Senart’s 
preference for it”. 

* Sa Na updni? (the aksaras ta and na are similar); cf. Sn. 526 upativatto. 

> Sa Na faye (s.e.); corr. Sen. 

* Sa Na tathatma (wrong back-formation); Sen. thatatva. 

> Pada a is unmetr.; pddas b and d scan as Aupacchandasika (in pada b we should read bahirdhd; in pdda d the 
metre requires °vuccati, the initial pr- should be simplified); pada c does not scan correctly. 

® Jon. III 398 “He who has tested both kinds of senses, those within and those without; who has overcome the 
root of light and the root of darkness — such an one is truly called a skilled man.” 

’ This sentence agrees with neither Mv nor Sn. 
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adhyatmam bahirdha ca muktacitto | 
devamanusyehi pijiyo° so 
samgamalam’ atitya so muni>” |I° 
Sen. III 399.11 
satam ca asatam ca jfatva dharmam 
adhyatma vahirdha ca muktacitto | 
devamanusyehi ptjiyo so 
samgamalam atitya so muni ||’ 
Sn 527 
asatafi ca satafi ca hatva dhammam 
ajjhattam babiddha ca sabbaloke | 
devamanussehi pujiyo so 
sangam jalam aticca so muni || 
Sn(tr.N) 
Knowing the doctrine of good and bad [people], inside and outside in all the world, to 
be honoured by devas and men, having gone beyond attachment [and] the net, he is a 
"sage". 
Fbx 834b28f. 
—WNitik A Bea = — OTT BEANE 
PETER A FEAR ETRE LE LI” 


One, who knows existence (47; sat) and non-existence (#£; asat) of all dharmas, for 


whom there is no distinction of inside and out in all the world, 
is honoured in this world by gods and men; is unobstructed, alone and emancipated, 


W995 


such a one is called a "sage". 


Verse 23 
Mv (KM) 
atha khalu Sabhiko parivrajako bhagavantam etad uvaca 


ce 


wae es SLOtTLYO 
‘8 


.. a... Kim su nama bhoti ca 


‘ a - 1 . 2 
prasnam me bhagavam prsto anuptrvam anulomam anusandhim anudharmam 


9 || 


vyakarohi 


* Sa Na asanta (Na asantam) (s.e.); Sen. satam; cf. Sn 527 asatan. 

* The mss. lack satdém ca; the word satém dropped out by a sort of hapl.; Sen. satam ca asatam; cf. Sn 527 
asatan ca satan ca. 

> Sa piijavo; Na piijaye; corr. Sen. 

4 Sa Na °salam (s.e.; the aksaras sa and ma are similar); corr. Sen. 

> Corr. Sen.; Sa Na mati, but this is an answer to a question concerning a muni: muni ndma katham pravuccati? 

° In pddas a and b the metre is Aupacchandasika (we should read bahidhd for bahirdhd, m.c.); pada c becomes 
Aupacchandasika if we assume contraction of the fourth and the fifth syllables; pada d scans as Vaitaliya if we 
read °malam <ca / va>. 

7 Jon. III 399 “He who knows the dharma of the good and the had; who is emancipated of heart, within and 
without; who is honoured of devas and men and has escaped the contamination of ties — he is a sage.” 

* The reading in the mss. is very corrupt: srotrivo khuttund mamdniti ca. 
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Sen. III 399.15 
atha khalu Sabhiko parivrajako bhagavantam etad uvaca || 
SrotriyO....... 


sciteaftes kim su nama bhoti 
prasnam me bhagavam prsto anupuirvam anulomam anusandhim anudharmam 
vyakarohi || 
Sn 533 
kimpattinam ahu sottiyam, iti Sabhiyo 
ariyam kena, kathafi ca caranava ti | 
paribbajako kin ti nama hoti, 
puttho me Bhagava vyakarohi || 
Sn(tr.N) 
“When one has obtained what, do they call him "versed in sacred knowledge"?', said 
Sabhiya. 'On account of what do they call one "noble"? And why is one "of good 
conduct"? Why does one become "wanderer" by name? Being asked by me, Blessed 
One, answer.” 
Fbx 834c1~4 
Pe Ee PBB, He SS 
“DUM HA Fee] ZS {WEI De Fa 
BWARAHA  MERITEER RS oz” 
Then, having listened to the (Lord’s) discourse, the parivraja(ka) Sabhiya asked the 


Buddha further in verse: 
“By obtaining what, is one called "(well) heard"? How is one compliant and does 
exert oneself? 
Why is one called a "great naga"? Please, O Lord, explain to me.” 


Verse 24 
Mv (KM) 


evam ukte bhagavam Sabhikam parivrajakam etad avocat 


359 


“grutva sarvadharmam abhijiiaya Sabhiko®” rti* bhagavam” 


“savadyam anavadyafi ca sadevake loke | 
amamo° aparigraho visuddho 
anigho tayi tam ahu’ srotriyo® tti’ ||! 


' Corr. Na; Sa °/omo. 

* Corr. Na; Sa dharmam (s.e.). 

> Voc. sg. masc. -o, cf. BHSG § 8.28; Abhis III § 6.7; Pischel § 366. 

“Sa Na nti (s.e.). 

> Sa Na bhagavantam (s.e.); Sen. omits Sabhiko tti bhagavantam. 

° Sen. asamo; cf. Schmithausen 1987: 157 “frei von Besitzgier, Besitzanspriichen oder Besitzvorstellungen”. 

7 Sa Na tanohu (s.e.); corr. Sen. 

* Sa ksatriyo, but it does not make sense here; corr. Na; the question posed in the previous verse concerned 
srotriyo; cf. the reading in Sn 534 anigham sabbadhi-m-ahu sottiyo. 

” Sa Na nti (s.e.). 
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Sen. III 399.20 
evam ukte bhagavam Sabhikam parivrajakam etad uvaca 

Srutva sarvadharmam abhijflaya 
savadyam anavadyam ca sadevake loke | 
asamo aparigraho visuddho 
anigho tayi tam ahu rotriyan ti |I? 

Sn 534 
sutva sabbadhammam abhififiaya loke Sabhiya ti Bhagava 
savajjanavajjam yad atthi kifici | 
abhibhum akathamkathim vimuttam 
anigham sabbadhi-m-ahu sottiyo || 

Sn(tr.N) 
“Having heard [and] understood every doctrine in the world, Sabhiya', said the 
Blessed One, '[and] whatever is blamable and blameless, one who overcomes, [is] 
without doubt, completely released, without affliction in every respect, him they call 
"versed in sacred knowledge". 

Fbx 834c5~8 

an, TERRE D1 Ne mi BA AERA 

“— itis A ATA SET 
EDA ES BERR OAS Ee A Fe 


At that time, the Lord answered the parivrdaja(ka) Sabhiya again in verse: 


= 


“One, who hears and understands wholly all dharmas (and) all transgressions and 
merits and so on, 

one, who overcomes and is free from the thorns of doubt, is not attached to anything 
at all, such a one is called a "hearer". 


Verse 25 

Mv (KM) 
hitva dlayani dsayani*® bandhanani* 
ativarti’ su° n(’) eti garbhagayya’ | 
dramito® sarvapapakehi 
ariyo tayi pravuccati tathatva Il! 


' Padas a and b are unmetr.; pddas c and d scan as Aupacchandasika (Sr- in Srotriyo should be simplified, m.c.). 

* Jon. III 399 “He who hears and understands all things, the blameworthy and the blameless, in the worlds of 
devas and of men; who is unselfish, ungrasping, pure and free from evil — such an one do they call a learned 
man”. 

> The mss. read dsaydani (Skt dsraya); cf. DP 353b, s.v. dsaya “nirdsaya "without desires, without (wrong) 
intentions".”; Sen. em. dsavani, which is a regular form in Pali for Skt asrava. 

* “Having abandoned all attachments (d/ayani), (wrong) intentions (Gsayani), (and) bonds”. 

> Sa Na anivarti (s.e.; the aksaras ta and na are very similar); Sen. ativrtto; ativartin, “One who has surpassed 
(all) bonds”. 

° Sa Na su; for su < sma, cf. EV 1 188, 189, § 255; see also Oberlies 2001: 53, fn. 3 (su < OIA sma and svid). 

7 Sen. reads °sayyam and wrongly moves the word garbhasayyam to the beginning of pdda c. 

* “Abstaining from all sinful things” (see MDPL s.v. dramita); Sa Na aramo; Sen. arato; Norman CP II 152 
proposes to read arato; Liiders, Beob.: 75, fn. 3 reads arame. 
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Sen. III 400.3 
hitva alayani asayani 
bandhanani ativrtto neti | 
garbhasayyam arato sarvapapakehi 
dryo tayi pravuccati tathatva ||? 
Sn 535 
chetva asavani alayani 
vidva so na upeti gabbhaseyyam | 
safiiam tividham panujja pamkam 
kappan n' eti, tam ahu artyo || 
Sn(tr.N) 
Cutting off asavas and attachments, knowing, he does not come to lie again in a 
womb. Having thrust away the triple perception, the mud, he does not come to 
figments. Him they call "noble". 
Fbx 834c23f. 
CEA SL MEREET «1A MESS 
ATA BR ARE SP ILE 


One, who has cut off and eliminated the nets of wrong views and knows that one does 


not enter again into the womb, 
having removed the dirt of the three sorts of perception, does not make 
conceptualisation (475!)), is called "noble". 


Verse 26 
Mv (KM) 
yo me caranehi praptiprapto 
samyag jiatva upetya sarvadharmam | 
vidyacaranena so upeto 
caranava® tayi pravuccati tathatva* ||° 
Sen. III 400.7 
yo me caranehi praptiprapto 
samyag jiatva upetya sarvadharmam | 
vidyacaranena so upeto 
caranava tayi pravuccati tathatva |I° 


' In pada a reading hitvd gives a trochaic pdda (the word bandhandni is metrically redundant, it is probably a 
gloss, a later insertion); padas b, c and d scan as Aupacchandasika; in pada c there is contraction of the fourth 
syllable; in pada d we should read °vuccati, the initial pr- should be simplified, (m.c). 

* Jon. III 399 “He who has cut out all clingings and all asravas; who has escaped his bonds, who goes no more to 
lie in a womb, and who has no delight in sinful things — such an one is truly called an Aryan.” 

> Sa Na caranevd (s.e.); corr. Sen. 

* Sa Na tathatma (wrong back-formation from tathatta). 

> In pddas a, b and d the metre is Aupacchandasika; in pada a both -pr- in praptiprapto should be simplified 
(m.c.); in pada b we should read jnatva; pada c becomes Vaitaliya if we read so (’)péto; in pada d we should 
read caranava and °vuccati, while the initial pr- must be simplified (m.c.). 

° Jon. III 399 “He who has achieved all that can be achieved in conduct; who with perfect knowledge surmounts 
all things and is endowed with knowledge and conduct — he is truly called one whose conduct is good.” 
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Sn 536 
yo idha caranesu pattipatto 
kusalo sabbada ajani dhammam | 
sabbattha na sajjati vimutto, 
patigha yassa na santi, caranava so || 
Sn(tr.N) 
Whoever here has gained the [highest] gain in respect of conduct, [is] always good, 
has learned the doctrine, is not attached to anything, [but is] completely released, in 
whom there are no repugnances, he is "of good conduct". 
Fbx 834c25f. 
TEs ee HH ae | ES Ea 
REE Sera TA) | WOE AR TTT 
One, who has just obtained supernatural powers and completed (?a:) them, knows 


impartially (-4<4 = samyak) all dharmas, 
is able to understand and is well versed in world(ly matters), one, who has such 
understanding is called "one, who performs (proper) conduct". 


Verse 27 
Mv (KM) 
duhkhavipakam yad asti kimcid dharma 
irdham! adha’ firya’ sadevakasmi | 
parivarjayita’ parijiiacari 
maya°> manam ca atho® pi krodha lobha | 
paryantam akasi namariipe’ 
tam parivrajakam ahu praptiprapta®” |° 
Sen. III 400.11 
duhkhavipakam yad asti kimcid dharmam 
trdhvam adho tiryak sadevakasmim | 
parivarjayitva parijnhacari 
mayam manam ca atho pi krodhalobham | 
paryantam akasi namartipam 


' So read the mss.; for ardhva / iirdha, cf. BHSD s.v. airdha; MDPL s.v. ardha. 

* M.c. for adho; Sa Na atha (s.e.). 

> Mc. for tiryak; Sa Na virya’? (s.e.). 

* Sen. parivarjayitva; parivarjayita is a gerund; see Norman CP II 154, fn. 3 “We may deduce that the ending - 
ita is metri causa for -itta, which is a Pkt absolutive ending not found in Pa”; and CP III 92-93; for gerunds in - 
itta, cf. also Pischel § 582. 

> Na Sen. mayam. 

° Sa Na adho (s.e.). 

7 Sa Na namakipe (s.e.); namariipe must be acc. here: “He has put an end to name and form” (cf. BHSG § 
8.37). 

* Sa Na praptaprapta (s.e.). 

* Aupacchandasika; in pada a the metre requires kimci; in pada d we should read mdyam manam atho (the word 
ca is metrically redundant); in pada f -vr- of °vrajakam and both -pr- in praptiprapta should be simplified 
(m.c.). 
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tam parivrajakam ahu praptipraptam ||! 
Sn 537 
dukkhavepakkam yad atthi kammam 
uddham adho ca tiriyafi capi majjhe | 
parivajjayita parififiacari 
mayam manam atho pi lobhakodham | 
pariyantam akasi namartipam, 
tam paribbajakam ahu pattipattan || 
Sn(tr.N) 
Having avoided whatever action has a miserable result, above and below, and also 
across [and] in the middle, he has put an end to delusion, conceit, and also lust and 
anger, [and] name-and-form,wandering with knowledge. Him they call "wanderer", a 
gainer of the [highest] gain.” 
Fbx 834c27f. 
mIBATA mee a le Pe Pie 
4 bee WE ZA RIE” 


One, who thoroughly knows all painful retributions (resulting) from all dharmas, 


above and below and in the middle, 
in the sphere of name and form, such a man is called "one who seeks the Path".” 
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